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Chapter Three

Whose House Are We, If . . . .

Therefore, holy brethren, partakers of the heavenly calling, consider the Apostle and High Priest of our confession, Christ Jesus,
who was faithful to Him who appointed Him, as Moses also was faithful in all His house.
For this One has been counted worthy of more glory than Moses, inasmuch as He who built the house has more honor than the house.
For every house is built by someone, but He who built all things is God.
And Moses indeed was faithful in all His house as a servant, for a testimony of those things that would be spoken afterward,
but Christ as a Son over His own house, whose house we are if we hold fast the confidence and the rejoicing of the hope firm to the end. (Hebrews 3:1-6)

Teachings surrounding the house of Christ are drawn from those surrounding the house of Moses.  The latter constitutes the type and the former the antitype.  And the antitype must be in complete accord with the type in every respect — from the death of the firstborn in Egypt (Exodus 12) to either the overthrow of an entire generation in the wilderness (save Caleb and Joshua) or the entrance of the second generation into the land of Canaan (Numbers 14:29ff; Joshua 1:1ff).
The house of Moses is spoken of as consisting of all who came out of Egypt under Moses’ leadership (cf. Numbers 12:7; Hebrews 3:5). All comprising this house were,
. . . under the cloud, all passed through the sea,
all were baptized into Moses in the cloud and in the sea,
all ate the same spiritual food,
and all drank the same spiritual drink. . . .
But with most of them God was not well pleased, for their bodies were scattered in the wilderness.  (1 Corinthians 10:1-5)
Those overthrown in the wilderness were cut off from the house of Moses.  They fell as excommunicated pilgrims — on the right side of the blood, but on the wrong side of the goal of their calling.
Then, immediately following these words reiterating the experiences of the Israelites in 1 Corinthians 10:1-5, the Spirit of God moved the Apostle Paul to write,
Now these things became our examples [lit., ‘Now these things happened as types for us’] . . . . (v. 6; cf. v. 11)
“Israel,” under the leadership of Moses, forms the type; and “the Church,” under the leadership of Christ, forms the antitype.  The matter could not be worded in a plainer and more understandable manner.
With these things in mind, it is also clear that if the house of Moses consisted of all who came out of Egypt under his leadership, then the house of Christ must consist of all who have been separated from this world under His leadership.  That is, if the house of Moses consisted of all Israelites, the house of Christ must consist of all Christians.  And such is exactly the case, for there must be this parallel between the type and the antitype.
But, with this in mind, note that Hebrews 3:6 speaks of the house of Christ in a more limited sense than consisting of all Christians.  This verse places a condition on Christians being members of Christ’s house: . . . whose house we [Christians] are if . . . .
(The preceding is somewhat like the way in which the word “Church” [Greek:  ekklesia, meaning “called out”] is used in the New Testament.  In Revelation 2, 3, the word is used of all Christians [called out of the world]; but in Hebrews 12:23, the word is used in a more restrictive sense.  It is used in this verse pertaining to those who, following the adoption, will comprise God’s firstborn son [synonymous with the bride, called out of the body, subsequent to a calling out of the world].)
And the reason Hebrews 3:6 speaks of the house of Christ in a more limited sense is because this verse looks ahead to a time spoken of as “the end,” which could only be the end of the Christians’ present pilgrim journey.

In the type, many coming out of Egypt (with all comprising Moses’ house at that time) did not comprise his house at the end of their pilgrim journey.  An entire generation of Israelites was overthrown in the wilderness, cut off from Moses’ house, prior to the nation entering the land under Joshua and realizing the rights of the firstborn in that land.

The Israelites being cut off from the house of Moses had nothing to do with the previous death of the firstborn that had occurred in Egypt.  The firstborn had died, God was satisfied, and that was the end of the matter.  But being subsequently cut off from the house of Moses had everything to do with entrance into the land of Canaan.  Those cut off from Moses’ house fell as excommunicated pilgrims in the wilderness, on the right side of the blood (eternally saved) but on the wrong side of the goal of their calling (outside the land of Canaan).
And the matter will be exactly the same for those comprising the house of Christ in the antitype.  In both instances, individuals (Israelites, Christians) were/will be cut off from their respective houses (house of Moses, house of Christ) under their respective Heads (Moses, Christ).
As in the type, a cutting off from the house of Christ can have nothing to do with the death of the firstborn.  Christ — the Passover Lamb, the antitype of the paschal lambs slain in Exodus chapter twelve — has “died for our sins . . . .” (1 Corinthians 5:7; 15:3, 4).  And any person applying the blood (by believing on the Lord Jesus Christ) is eternally secure, simply because God is satisfied with the finished work of His Son at Calvary.  Nothing can ever nullify that which occurred at the point of belief (Romans 8:38, 39), for it is based entirely on Christ’s finished work.
But the person applying the blood can be cut off from the house of Christ in the antitype just as those who were cut off from the house of Moses.  He can fall as an excommunicated pilgrim in the wilderness, on the right side of the blood (eternally saved) but on the wrong side of the goal of his calling (outside the land to which he was called).
In order to be a member of Christ’s house in that coming day, one must, according to Hebrews 3:6, “hold fast the confidence and the rejoicing of the hope firm to the end.”  And the spiritual lesson concerning exactly what is meant by this statement must be drawn from the type.
Holding Fast
The Greek word translated “hold fast” (katecho) in Hebrews 3:6 refers, contextually, to keeping something constantly in mind or in one’s possession as that person presses toward the goal out ahead.  This word is used two other places in the book of Hebrews — once again in the second warning (3:14), and once more in the fourth warning (10:23).  In each instance the thought is the same, though different facets of the overall subject matter are in view.
The word katecho is used in nautical circles in the sense of “holding one’s course straight.”  Luke, in Acts 27:40, used the word relative to the crew of a ship holding the ship on a straight course in a storm.  The crew discovered a bay along the shore of an island, which they later found to be the island of Malta; and they sought to ground the ship in the bay near the shore in order to escape the stormy sea.  Thus, they held the ship on a straight course headed for the bay and the shore.
The backdrop to Hebrews 3:6 is the journey of the Israelites from Egypt to Canaan under Moses (vv. 2-5, 7ff).  The Israelites had been removed from Egypt for a revealed purpose, which had to do with an inheritance in another land, the land of Canaan.  And as they moved from Egypt to Canaan, they were to keep their eyes fixed on the goal of their calling, which was to be realized in the land of Canaan out ahead, not in the land of Egypt behind them.
And with Christians in the antitype under Christ, the thought is the same.  Christians have been separated from this world for a revealed purpose, which has to do with an inheritance in another land, a heavenly land.  And as they move from this world toward that land, they are to keep their eyes fixed on the goal of their calling, which is to be realized in that heavenly land out ahead, not in the world behind them (note the position that the “world” is to always occupy in relation to all Christian activity when viewed from the perspective of the type).
This overall thought is expressed many different times in various ways throughout Scripture.  The end result of “holding fast” though, no matter how it is expressed, is always the same — ultimately occupying a position as co-heir with Christ in the kingdom, realizing the rights of the firstborn therein.
In Matthew 22:2-14, for example, in the parable of the marriage festival, the matter is approached from a different perspective.  In this parable, proper attire was required for admittance to the festivities surrounding a royal wedding.  A wedding garment was required, and only those clothed in this garment were allowed inside the banquet hall.

But, despite this requirement, a man sought to attend the festivities improperly clothed.  He was not wearing the required attire.  And the King coming in and seeing this man questioned him concerning why he had sought to attend the festivities apart from being properly clothed.
The manner in which the question is worded in the Greek text shows that the man knew he was supposed to be clothed in a wedding garment but had willfully refused to provide himself with one.  The King then instructed His servants to bind the man “hand and foot” and cast him into the darkness outside.
The wedding garment, according to Revelation 19:7, 8, is made up of “the righteous acts of the saints” (NKJV).  That is, the wedding garment is constructed of works emanating out of faithfulness (James 2:14-26) — the faithfulness of household servants in the house of Christ as He leads them from this world to that heavenly land.
A Christian under the headship of Christ must exercise faithfulness in seeing that nothing during the present time interferes with his one day attaining the goal set before him.  His every move in life must be in only one direction; he must move toward that heavenly land wherein Christians will realize the rights of the firstborn.  And faithfulness after this fashion will result in the type of works that form the wedding garment.
This same thing is illustrated after another fashion in the parable of the Householder and His servant in Matthew 24:45-51 (cf. Luke 12:42-46).  In this parable, faithfulness is shown by providing other servants in the house with “food (KJV: meat) in due season” (v. 45), and unfaithfulness is shown through refusing to provide this food/meat (v. 48).
The word for “food” (“meat”) in Scripture, as distinguished from “milk,” has a peculiar reference to those things pertaining to the Lord’s return and the coming kingdom.  For example, in Hebrews 5:11-14, it has to do with Christ exercising the Melchizedek priesthood, a combined ministry as both Priest and King, reserved for the coming age.  And that which is meant by giving “food (meat) in due season” in the parable of the Householder and His servant is shown by everything in the parable revolving around the Lord’s return, with either reward or chastisement (with the kingdom in view) awaiting household servants.
Then, in the parables of the talents and the pounds (Matthew 25:14-30; Luke 19:11-27) the basic picture is again the same — faithfulness in the Lord’s house during the present time, with a view to one day occupying a position as co-heir with Christ in His kingdom.
In these companion parables, the Householder has gone “into a far country [heaven, into His Father’s presence] to receive for Himself a kingdom [from His Father], and to return [back to earth]” (Daniel 7:13, 14; Matthew 25:14, 19; Luke 19:12, 15).  During the time of the Householder’s absence — between the time of His departure to receive the kingdom and His return after receiving the kingdom — He has left His household business in charge of His servants.  Those servants acting after a responsible fashion to the charge left to them will be rewarded upon the Householder’s return, but those servants acting after an irresponsible fashion to this charge will suffer loss at this time (Matthew 25:20ff; Luke 19:16ff).
There will be “a just recompense of reward” (KJV) for all servants when the Householder returns (Hebrews 2:2; 11:26).  That is, each servant will receive exactly what he deserves, “according to what he has done, whether good or bad” (2 Corinthians 5:10).  Judgment will be based solely on the actions of servants relative to the charge left them by their Lord.  They will be judged on the basis of whether they acted responsibly or irresponsibly, and each servant will, accordingly, be justly recompensed.
The goal is dwelling in that heavenly land as a co-heir with Christ in the kingdom that He has gone away to receive.  From a biblical standpoint, this is the goal toward which everything in the Christian life must move; and being rewarded for faithfulness or suffering loss for unfaithfulness has to do with the manner in which a servant in the house governs the course of his life as he moves toward this goal.
Accordingly, holding fast in Hebrews 3:6 is responsible action on the part of household servants as they exhibit faithfulness to their household duties during the time of the Householder’s absence.  Having so governed their lives, they will have acted after a fashion that will result in a commendation by their Lord.  They, individually, will be told,
Well done, good and faithful servant; you were faithful over a few things, I will make you ruler over many things. Enter into the joy of your lord. (Matthew 25:21, 23; Luke 19:17-19)
But the opposite will be true for unfaithful servants, those refusing to act after a responsible fashion during the time of the Householder’s absence.  They will not only be rebuked upon the Householder’s return but they will suffer loss; and, accordingly, they will occupy no position of honor and glory with Christ in His kingdom (Matthew 25:24-30; Luke 19:20-26).
Unfaithful servants in that day will hear their Lord say,
You wicked and lazy servant . . . . (Matthew 25:26ff)
And that which will await unfaithful servants in that coming day is clearly revealed:

And cast the unprofitable servant into the outer darkness. There will be weeping and gnashing of teeth [an Eastern expression showing deep grief]. (Matthew 25:30)
Introducing the last of the five major warnings in Hebrews (12:1, 2) — which specifically warns household servants about the possibility that they can, as Esau, forfeit their birthrights (12:16, 17) — the servants are pictured as being in a race during the time of the Householder’s absence.  And they are to run the race after a certain revealed fashion.
They are to run the race with “patience [‘patient endurance’] . . . Looking to Jesus . . . .”

This is a race set over a lengthy course, covering a long period of time; and the runner is to pace himself after a fashion that will allow him to successfully complete the race.
And, during the entire course of the race, he is to focus his attention only in one direction — upon the One who has gone away “to receive for himself a kingdom, and to return.”

The literal Greek rendering is “Looking from to Jesus . . . .”  He is to look from all surrounding things — things which could distract him in the race — as he fixes his eyes on “the author and finisher of our [‘the’] faith,” looking out ahead toward the goal.
The thought was expressed by Christ after another fashion in Luke 9:62.  In this section of Scripture, Jesus said,
No one, having put his hand to the plow, and looking back, is fit for the kingdom of God.
One’s attention is to always be focused on the goal out ahead.  We’re not to look back to Egypt; nor are we to allow our attention to drift onto surrounding things in the wilderness.  Rather, our attention is to be focused in one direction alone — on the land to which we have been called.
One’s attention is to be focused on one Person alone — on the One who will rule as “King of kings, and Lord of lords” in that land; and it is to be focused on one goal alone — on that of one day being accorded the privilege of ascending the throne with the “King of kings, and Lord of lords” when He rules from the heavens over the earth for 1,000 years.
(For additional information on the preceding, refer to the author’s book, Run to Win.) 
The Confidence and Rejoicing of the Hope
According to the text, that which we are to “hold fast” under the headship of Christ, in the antitype of the Israelites under the headship of Moses, is “the confidence and the rejoicing of the hope.”
The Israelites under Moses, after having passed through the experience of the death of the firstborn (a substitutionary death, effected through the death of the paschal lambs), had been “baptized into Moses in the cloud and in the sea” (1 Corinthians 10:2).  They had been buried on the western banks of the Red Sea in Egypt and raised to “walk in newness of life” on the eastern banks in the wilderness (cf. Romans 6:4; Colossians 2:12).  And the Israelites had a hope set before them, which centered on the land of Canaan out ahead, not around the land of Egypt which they had left and from which they had forever been separated.
And exactly the same thing can be said relative to Christians under Christ.  Christians have passed through the experience of the death of the firstborn in this world (a substitutionary death, effected through the death of the Passover Lamb), and the next thing that is to occur is the immersion of the individual in the waters of baptism, typified by the Israelites passing through the Red Sea.  The Christian is to be buried “by baptism” and raised to “walk in newness of life,” and the only way to fully understand exactly what is involved is to view the matter from the perspective of the type.
The Christian has been separated from this world (buried on the western banks of the Red Sea in Egypt) and raised in resurrection to life (the first [birth] has been set aside and the second [birth] established) in an entirely new realm (on the eastern banks of the Red Sea in the wilderness).  The person in this new realm has a hope set before him, which centers around a heavenly land (typified by the earthly land of Canaan, wherein the Israelites’ hope lay), not around the world that he has left and from which he has forever been separated (typified by the Israelites’ separation from Egypt).
There is no difference whatsoever in the manner in which the Israelites under Moses were to view their earthly calling and the manner in which Christians under Christ are to presently view their heavenly calling.  The Israelites under Moses and Christians under Christ possessed/possess a hope, and they were/are to view this hope, as expressed in Hebrews 3:6, with confidence and rejoicing.  Problems developed in the house of Moses when the Israelites refused to view their hope after this fashion, and problems presently develop in the house of Christ when Christians refuse to view their hope after the same fashion.
(Note several things in passing relative to the death of the firstborn and baptism.
“Baptism” portrays a burial, followed by resurrection [Romans 6:4]; and only the dead are to be buried, to subsequently be raised.  This sets forth two undeniable truths:
1) The experience surrounding the death of the firstborn in Exodus chapter twelve must be looked upon as having to do with exactly the same people who passed through the Red Sea in Exodus chapter fourteen.
2) Baptism [Exodus 14] must be looked upon as a separate, subsequent experience to that of the death of the firstborn [Exodus 12].

The entire house of Moses — all of the Israelites — passed through the Red Sea [1 Corinthians 10:2].  Therefore, it is clear that the previous death of the firstborn had to do with the whole house of Israel, not with just one member of a family.  If the death of the firstborn did not have to do with the entire nation, then the entire nation could not be included in the Red Sea passage.  The simple truth of the matter is that the blood in Exodus chapter twelve was shed and applied for God’s firstborn son, the nation itself [Exodus 4:22], though this was expressed after an individual fashion by the slaying of numerous lambs in Israel — “a lamb for a house,” with the firstborn of that household specifically in view [Exodus 12:3].

Then it should be noted that baptism, according to the type, has nothing whatsoever to do with one’s salvation experience.  Salvation occurs within the scope of that seen in Exodus chapter twelve, not that seen in Exodus chapter fourteen.  Salvation is contingent entirely upon applying the blood of the Passover Lamb, not upon any subsequent experience, whether it be baptism, works, etc.  Baptism is to immediately follow one’s salvation experience, depicting the same thing as seen in the Israelites’ passage through the Red Sea; but, according to the type, it can have nothing whatsoever to do with one’s salvation.)
1) The Hope
According to 1 Peter 3:15, Christians are to be “ready to give a defense (KJV: ‘answer’) to everyone who asks you a reason for the hope that is in you, with meekness and fear.”  This is called, in introductory verses to the book, “a living hope”; and it is made possible through “the resurrection of Jesus Christ from the dead” (1:3).  Christ lives, and those “in Christ” will live with Him.
Hope in 1 Peter is associated with “an inheritance” (1:4), a future “salvation” (1:5 [“the salvation of your souls”; v. 9]), and “honor and glory at the appearing of Jesus Christ” (1:7; cf. 4:12, 13).  When Christ appears, Christians will appear with Him in glory; and it is different facets of this entire matter — ruling as co-heirs with Christ, realizing the salvation of our souls — that Christians are to always be ready to discuss with anyone who asks “for a reason of the hope that is in you.”
In Hebrews 6:11, 12, the “hope” to be held by Christians is laid out in a very simple fashion:  that “through faith and patience [present]” they would be able to “inherit the promises [future].”
Exercising “faith” is simply believing what God has to say about a matter, resulting in the person exercising faith acting accordingly.  Hebrews chapter eleven is the great chapter on faith in relation to the saving of the soul (Hebrews 10:35-39), toward which everything in the preceding part of the book builds:  “By faith Abel . . . By faith Enoch . . . By faith Noah . . . By faith Abraham . . . .”
Then Hebrews chapter twelve, immediately following, forms the capstone to the whole matter.  The fifth and last of the five major warnings comes into view — a direct reference to the rights of the firstborn (all the warnings have to do with these rights, though viewed from different facets of the overall subject) — and Christians are exhorted to run the race set before them after such a fashion that they will one day be accorded the privilege of realizing these rights.
Exercising “patience [lit., ‘patient endurance’]” has to do with the manner in which one runs the race (cf. 12:1).  This is a race of the faith (1 Timothy 6:12; Jude 3), to be run continuously for the entire duration of the Christian life.  This is a race over the long haul — not one for sprinters, but one for marathon runners (though runners may be called upon to sprint in the race at times).  And Christians are to properly pace themselves so that they will be able to victoriously complete the race.
The inheritance lying out ahead is the object of our hope, and one day realizing that which God has promised is, within the text, to be wrought through patient endurance in the race of the faith.  “Faith” and “patient endurance” are inseparably linked after this fashion with inheriting the promises.
Hebrews 10:23-25 presents a companion thought.  In verse twenty-three Christians are told,
Let us hold fast the confession of our hope without wavering . . . . (v. 23a)
And the whole idea, contextually, behind Christians assembling together today (v. 25) is to “consider one another” and “stir up [one another to] love and to good works,” with this hope in view.  Christians are to assemble together to talk about that which lies out ahead, pray for one another, and exhort one another;  and they are to do this “so much the more,” as they “see the Day approaching [that coming day when the Christians’ hope will be realized]”  (vv. 24, 25).
This is the “blessed hope” in Titus 2:13, which is to be a purifying hope as Christians are exhorted to “live soberly, righteously, and godly in the present age” (v. 12).  The “blessed hope” is not Christ’s return per se (particularly not His return for Christians at the end of this present dispensation, as is often taught).  Rather, the “blessed hope” has to do with “the glorious appearing [lit., ‘the appearing of the glory’] of the great God and our Savior Jesus Christ” (v. 13), a glory that will not be revealed until Christ returns at the end of the Tribulation.  And this “hope” has to do with the thought of Christians having a part in Christ’s future glory.
Actually, the book of Titus is built around this whole overall teaching.
(Compare. Titus 1:1, 2; 3:7 [translate “eternal life” as “life for the age.”  See the author’s book, Salvation of the Soul, pp. 82-86].

Also, the manner in which the Greek text is structured in Titus 2:13, “the blessed hope” and “the appearing of the glory . . . .” are the same thing, with the latter forming a further description of the former.
This same construction is also seen in the remainder of the verse:  “. . . the great God and our Savior Jesus Christ.”  The phrase “our Savior Jesus Christ” is the same as, further describing, “the great God.”)
2)  With Confidence and Rejoicing

Christians are to hold fast the hope set before them after a revealed two-fold fashion — with confidence and rejoicing.  The word “confidence” is a translation of the Greek word, parresia, meaning “to be bold, courageous, open, or plain” about a matter;  and the word “rejoicing” is the translation of the Greek word, kauchema, meaning “to take pride in something,” resulting in the person having “something to boast about.”
Parresia is used a number of times in the New Testament in the sense of being “open or plain” about matters, with nothing being hidden.  Jesus spoke openly and plainly to His disciples and the people of Israel (Mark 8:32; John 16:29; 18:20), though, because of the nation’s rejection of Him, the day came when He “walked no more openly among the Jews” (John 11:54).  And it was because of this same rejection that Jesus had previously begun to teach through the use of parables (Matthew 13:10-15).
Parresia is also used in the New Testament a number of times in the sense of being “bold or courageous” about matters.  Peter and John, standing before Annas the high priest, and others, exhibited “boldness” as Peter spoke; and those hearing Peter “marvelled,” recognizing that both men exhibited these qualities because “they had been with Jesus” (Acts 4:5-13; cf. v. 31).  Then Paul, at the end of his epistle to the Ephesians, requested prayer on his behalf: “that I may open my mouth boldly to make known the mystery of the gospel” (6:19).
(Note that the thought of “openness” or “plainness” would also have to be included within the idea conveyed by “boldness” in the preceding passages [cf. 2 Corinthians 3:12; 7:4; see also Philippians 1:20; 1 Timothy 3:13; Hebrews 4:16].) 
Then the word kauchema (translated “rejoicing”), or the verb form of this word (kauchaomai), is also used a number of different times in the New Testament.  The word is translated three different ways in the KJV — “boast,” “glory [used in the sense of ‘boast’ or ‘pride’],” and “rejoice” (cf. Romans 2:23; 4:2; 5:2; 2 Corinthians 1:14; 5:12; 9:3). 
The thought of “rejoicing” (as in Hebrews 3:6; cf. Philippians 1:26; 2:16), rather than being derived from the meaning of kauchema, appears to be derived more from the result of what this word means.  That is, kauchema means “to take pride in something,” resulting in the person having “something to boast about”; and “rejoicing” would emanate out of the person being placed in this position.
Thus, when a Christian is told to be “ready to give a defense (KJV: ‘answer’) to everyone who asks you a reason for the hope that is in you, with meekness and fear,” he is to be open about the matter, he is to exhibit plainness of speech, he is to be bold and courageous as he expresses himself, and he is to take pride in the matter, for he has something to boast about.
He has been extended an invitation to ascend the throne with the “King of kings, and Lord of lords” to rule as co-heir with Him in His kingdom.  He possesses the hope of having a part in that which Scripture calls, “so great salvation” (Hebrews 2:3), which is the greatest thing God has ever designed for redeemed man.
And this is what a Christian is to be open and plain about.  He is to tell it exactly like it is, regardless of what others may say or think.  And he is to be bold and courageous as he tells it like it is, knowing that he has something of incalculable value, something he can boast about (cf. Matthew 10:32, 33; 2 Timothy 2:10-13).
Firm to the End
Drawing from the type, everything from the death of the firstborn in Egypt throughout every subsequent experience in which the Israelites were led, occurred for a purpose.  And that purpose had to do with the goal of their calling, to be realized in the land of Canaan.
The death of the firstborn, the Red Sea passage, and the wilderness journey with all its experiences occurred with one goal in view.  And the Israelites, within every single experience, were to keep their eyes fixed on this goal.  They were to set their course straight and hold it there, not deviating;  and they were to hold their course, after this fashion, “firm to the end,” allowing them to one day realize the goal of their calling.
And this is exactly what is in view within the Christian experience.  Christians, as the Israelites, possess a hope, which has to do with a realization of the goal of their calling in another land.  They were saved for this purpose; and every experience in life, beginning at the point of salvation, has this one goal in view.
Christians are to set their course straight and hold it there, not deviating; and they are to hold their course, after this fashion, “firm to the end,” allowing them to one day realize the goal of their calling.
(Note, in the preceding respect, the difference between the first-century Church at the time Hebrews was written and the Laodicean church of today, almost twenty centuries later.

Christians comprising the first-century Church possessed a hope, which was known and understood by individuals throughout the churches.  And these Christians met together to encourage and exhort one another concerning this hope.

Christians in the churches today still have this same hope set before them, but how many of them even know this?  How many of them have any understanding at all of this hope?  How many Christians in churches today meet together to encourage and exhort one another concerning this hope?

In the light of existing conditions — after almost twenty centuries of the working of the leaven that the woman placed in the three measures of meal in Matthew 13:33 — the question is self-answering.)
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